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St. John's Goſpel, Chap. XIII. Ver. 34. 


4 new Commandment 1 grove unto you, that 


ye love one another; as I have loved you, 
that x alſo love one another. 


T. John, 1 1 to the eled Las: 7155 this 
no new Commandment, referring to this Paſſage, 
where it was before given by our Saviour, He 
repeats this Command many times in his three ſhort 
Epeſiles, almoſt expreſly ; and inculcates it through 
8 all in the moſt moving, and pathetick Terms. 
Theſe Circumſtances add a Weight and Solemnity to 


the Precept: It is there repeated frequently, becauſe tis 
to be practis d carefully : and 'tis inculcated feelimgly, 


becauſe 'tis a Precept of Self-demal, and oftentimes goes 
againſt Fleſh and Blood. For we muſt part with the 
unchriſtian Love of Self, before we can to an E van- 
gelical Degree love the Brotherhood. | 

One Means no doubt to promote the Practice of it, 
1s to endeavour rightly to underſtand it, and to form 
diſtin Notions about it. 


May I contribute to it by treating the following 
Particulars from the Horde, which will be illuſtrated 


by ſome Reflections on the pi or Oblivation Men had to 


love 


[ 2 ] 
love one another, in Diſtinction from which the Text 
is ſtyl'd a New 1 

The Order, in which I propoſe to treat this Sub- 
Jed, is, 

Iſt, 70 illuſtrate the Doctrine of Moral Benc volence, 
allowing its Foundation in Reaſon, and to clear it from 
the Miſts thrown about it by ſome late Writers. 

2dly, And this, in order to my ſecond Particular, 
under which I propoſe a more preciſe Conſideration of 
Chriſſian, Brot heri Love. 

3dly, I ſhall conclude with ſome Reflections od way 


of Inference. 
1ſt, I am to illuſtrate, Ge. That Moral Gans is 
tended; in the Reaſon 150 Fineſs of Things is not to be 
diſputed. Nay further, the Precept of loving one another, 
was from the Beginning impreſs'd upon our very Natures, 
- writen on our Hearts by the Finger of God, and after ex- 
preſs d and branch'd out over the ſecond Table. But here 
I would clear the Doctrine from Miſrepreſentations, and 
make it the Subject of my Enquiry, whether thoſe Aids 
to it, innate Benevolence, and natural Affeclions, which 
afford one good Argument for the Practice of it, detract 
from the Virtue of the Moral Agent: and wh ther thoſe. 
Actions, which are attributed to 3 nenen Affections, which 
they call inſtincleve Qualities, and blind Jmpulſes, are in 
Man purely irrational, and not of Moral Conſideration. 
For, amongſt the Modern Morahi/ts, F one refers 
us for the Foundation of Moral Goodneſs to a kind 


T Dr. Hutchinſon. 5 
D. 
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Diſpoſiti tion, a benevolent Aﬀection, towards our Fellow- 
Creatures. Another excludes natural Beuc volence in 
ſuch a meaſure from having any Share in it, as to de- 
tract from the Merit of the Agent. According to this 
Scheme, 'tis a Character of a Man of a moderate Share 
of good Deeds to ſay, he is zll- natur d. For, by how 
much the more good his Diſpoſition is, ſo much the 
leſs is the Moment of his Virtuc. Hence, according: to 
this Scheme it follows, that paternal Affeclion, ſilial 
Tender neſs, fraternal Love; diminiſh that Virtue, which 
is exercisd towards the Objedls of them. Theſe, tis 
urg'd, are inſfinctive Motions, which rather indine and 
biaſs the Will, than eee the Judgment; whereas 
the Virtues, which we exerciſe to others, are from the 
Choice of the practical Nun, and an acquir d, and 
rational Benevolence. 
Now tho' it muſt be allow'd, that an evil Diſpoſition 
may be an Unhapprmeſs, yet it is 'by no means an Excuſe 
for Vice; and, if the Wine nend Diſſpoſiti tion will not ex- 
cuſe Vice. ſuppoſe Ads of Barbarity and Cruelty, how 
_ doth it appear, that natural Benevolence ſhould leſſen 
the Virtue of Ads of Kindneſs and Goodneſs ? Why tis 
urg d, becauſe where there is leſs good Mature, there 
Reaſon has more to do in the good Act. But fare it doth 
not follow, that becauſe a Man is naturally kind and 
good, that "Gherefiire he ſhould not have Reaſon in an 
equal Degree with the malcvolent Man. And where 
Perſons of each of theſe Characters perform the ſame 


+ Mr. Balguy, 
7 ———— 


A& of Goodneſs and Virtue in Proportion to their 
Abilities, it is no doubt as much Virtue in one, as the 
other. For we muſt not here attend to the Mature 


of the Fecnts, but the Circumſtances of the Caſe, which 


Prudence is to determine to à certain Degree and Mea- 


ſnare in one, as well as the other. The naturally bene- 


volent is conan d to fix d Bounds in his Actions, and ſo 


is the untowardly Diſpoſition ; and, if either of them 
ſtop ſhort, or go beyond them, they are both alike 
wrong. Had the good Samaritan been an all- natu, d Per- 
ſon, it doth not appear, that his Action would have 


been e'er a whit the more virtuous ; ſince he took all 


the Care, that was requiſite of the diſtreſs'd Object, 
he did juſt what was fit to be done, and what the 


Reaſon of the Thing requir d. ad juſt ſo much 


ſhouid the Levite have done, who paſs'd by on the 
other Side: Nor would his W, ant of Bowcdls render his 


Want of Charity leſs worthy of Blame and Cenſure. 


In ſhort, the Laws of Virtue and Reaſon are to be ob- 
ſerved by all, whether naturally tencvolent, or not. For 
they are not to be temper d by the ſoft, or hard Diſ- 


poſition of Men, but are rigid and ens. Indeed 
a Conformity to them will be rendered more eaſy and 
facile to a Perſon of a ſoft and ſweet Complexion, but 


then he can only live up to the Rules of right Reaſon ; 


and what doth the Lord of Nature require of him more? 
And what leſs of the Perſon of the contrary Diſpoſition © 


If the Eaſe and Facility, with which an Act is per- 
form'd, were to detract from the Moment of the Vir 
tue, the ſingle, gaod Act of the wicked Man would be 


more 


— —— — 4 ACER 
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more virtuous in him, than the ſame Act of the good Man; 
becauſe the good Man's Habits would remove the uſual 
Difficulty, attending the Practice of ſolitary Acts. Should 
a Coward, ſent upon an Enterprize by his Prince, per- 
form AQtions, which might equal thoſe of the babitu- 
ally brave, ind valourous Soldier, would. the Exploits of 
the latter; who had anſwer'd his Maſter's Dependance 
upon him. be therefore depreciated and diminiſhed by 
him? Ipreſume not. Or ſhould an 2// affected Subject 
perform thoſe Engagements to his Sovcrargn, and punc- 
tually obſerve the Laws, and maintain his Allegiance 
out of a Principle of Honour: and a due Senſe of his 
Obligations ; would he be more amiable in his Eyes 
than the el. affected Subject, who obeys him out of 
Love and Affection, Join d with the former Fates: 
Sure he would not. 

It might as well be affirm'd in Religion, that the 
Man, who employs his Talents to their Proper Uſe and 
Degree, ſhould be leſs prons for having a greater Mea- 
ſure of God's Gifts and Graces ; as that the Moral Man 
ſhould be leſs virtuous upon account of hi good Nature 
and tender Allections. 

And, if the Eſtimation of Fortice was to be fo taken, 
wwe ſhould be tried at the laſt Day, not according to 
the Degrees of the Goodneſs of our Lives, but accor- 
ding to our Make and Conſtitution: And thoſe, who 
have the greateſt Share of innate Bencvolence, would 
not bein a Capacity of being fo happy, as this; who 
© have not: becauſe their 22 /finctive, good Qualit) would” 
lellen their Virtue, and detract from its Moment. Tho' 


We 


[6] 


we are told, that cu 9 Man ſhall be judg d according to 
the Deeds actually done in his Body, whether they be good, 


or whether they be cuil. Nor will this leave any room 


for Reflection on God's infinite 7ufizce ; who, tho' he 
may reward «qually, cqual Virtus; yet he may aſſiſt the 
Weakneſs of hard Diſpoſitions by providential or ſuper- 
naitral Graces here, according to their Endeavours. 
But ſtill to extricate this Point further, and to make 
the Way more open to the Doctrine of Chriſtian Be- 


nevolence, and Brot herly Love; we may obſerve, that 


the modern Moraliſts, when they make a Compariſon 
in human Actions, ſuppoſe ſome of them to flow from 


pure Inſtinct, mid. blind Impulſe. Now Tuſtin is the 


Law of ſenſiti auive Beings, which actuates them, and is 


not a Rule, by which they ack, but is a kind of impul- 


foe Quality, which they are endow'd with to promote 
the Ends of Providence, to preſerve the Individuals, 


and to continue the Species. Whatſoever this may ds 
in the ſenſitive Part of Man, it cannot have all the Pre- 


dominance in thoſe Acts, by which we communicate 


| Good to our Nein anten The Brute Part of the 


Creation have no Judg ment to deliberate, no Mills to 
execute; and therefore they have a 2 to impel 
them. Por the Actions of Man, which do not pertain 


to his ſenſitive Part, cannot be wholly aſcrib'd to ſuch 


an Impulſe or Iaſtindt; ſince he muſt un and chuſe the 
AQ, before the Ph Ww ial Powers will follow and obey 


the. Motions of the Hill. And even thoſe Actions, 


which are common both to Men and Brutes, come un- 
der a different Notion in the one, than in the other. 


— — 


The 
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The Care of Young is inſtinct in the Brute, but tis a 


Duty, founded in Reaſon in the Man; and tho' there 


may be a natural Tenderneſs, and benevolent Affection, 
which may diſpoſe him to this Care, yet his Action may 
be nevertheleſs rational for all that. Was it otherwiſe, 
a Man could never perform a properly rational AQ, 
but againſt the Grain, and in Oppoſition to his natu- 


ral Complexion. Whereas the contrary ſeems rather 


to be true, that even thoſe kmd and tender Ads, which 
we are prompted to from a natural, ſweet Diſpoſition, tho 
we do not ſo maturely weigh them in every Caſe, are 
not purely of {n/tmd, but may come under a Moral 
Conſideration. It may ſure be allow'd for a natural Prin- 
ciple, that, as we are Creatures, full of Infirmities, we 


I were made to help and aſſiſt each other. Should there- 
fore a Perſon, whoſe Diſpoſition is ſweetned with an 


innate Benevolence from Emotions of Pit), relieve an 
Object apparently miſerable extempore, and not weigh- 


ing the Circumſtances of his Cafe ; his Action would 


be notwithſtanding good, and of a moral Nature, as it 


ſquares with the general Principle above, tho' he ſhould 


not deliberate over the Particulars on the Side of the 
Objcct. So that we can hardly allow bare Inſtinct to 
be the only Principle, from which ſuch ſort of Actions 
flow. Such Benevolence is indeed a kind of Prejudice 
on the Side of Goodneſs; but there muſt always be 


. ſomething of Reaſon in its Acts, which would be like 


thoſe of a Judge, who being prepoſſeſs'd in his Opinion 
of the Right of a Caſe, ſhould determine for a Party 
without weighing minute Particulars. His Action wonld 


O 
80 


8 
go upon the general Principle of doing Right, tho? it 
would not be in all Points ſtrictly regular. Relief of 


Miſery in this Caſe would be the bencvolent Man's gene- 


ral Principle, only he would preſume the Circumſtan— 
ces of the Object of his Goodneſs. 
And e whatſoever may be ſaid of inſlindive 
Qualities, they ſeem in Man to be general; and natural 
Benevolence ſeems to be given us without any Determi- 
nation to this, or that par ticular Perſon ; which is a kind, 
and tender Di ſpoſt tion to do Acts of Mercy and 1 


nity, exerting it ſelf under the ſuperior Faculties, 


which turn it more ſtrongly to thoſe, who educate us, 


and with whom we familiarly See; and which 
grows up naturally with the Senſe of our Relations The 
Determination of our Acts to Father, Brother, Friend, 


are rational Deduclions; and we honour, revere 6d 
cheriſh the one, and love and do good to the other, 


upon Motives os Reaſon, becauſe we know and appre- 


hend our ſelves to be under Obligations of many kinds 
to them. And indeed there is the beſt Reaſon to be 
aſſign' d, why 1 in Man Inſtinct ſhould be general, and 
in Brutes particular. They know not the End for which 
they act, and thereſore need a Law to carry them to 
take Oats of themſelves, and their Young in articular, 
to preſerve and continue themſelves, and their Species. 
But Man has Reaſon to regulate his Bencvolence, which 
he is to exerciſe according to the Variety of Circumſtan- 


ces and Objects. So the Woman remembers bet ſucking 


Child, becauſe it wants the moſt of her Care ; and tho 
there may be a tender Impulſe, as a kind of Remembrancer 


within 


Meer 
thin 


E 
within her; yet it is not blind, but moves by the Ehe 
of Reaſon. And if we aſually appear more kind, and 


beneficent towards thoſe of our own Houſe, tis Nennt 


the plain and obvious Reaſon of the Thing, which 1s 


250 


ſo ſtrong, that it generally prevails, and not from a 
Hind, and irrational Inſtindl. When therefore we do 
any AQ of Kindneſs to our Father, Brother, Fricud, there 
is no {mpulſe, which can detraf from the Virtue; the 
benevolent Inſtinct is here rightly determin'd; the Act 
is ſtrictly and properly moral; the Relative has 4 general 


Title to our good Offices by Reaſon, as the Stranger has 
in given Circumſtances, and they are by no means in the 
former Caſe leſs virtuous. (1) St. Paul brands fome 


particular Hereticks with this Mark, that they were 


without natural Aſeclion. Now we cannot ſuppoſe, 


that he would have ſtigmatiz d them for that, which 


they could not help: From whence we may KI V8 TY 
that it doth not mean a pure Inſtinet, but ſome Quality, 


which might be 1%, or wprovd ; and that it is call'd, 


natural, TEA it 1s: a 1 towards thoſe, who 
are naturally related to us, the Seeds of which may be 
ſow d by Mature, but are nouriſh'd and perfeQed by * 


Reaſon. And if it is a Sin not to have it, tis a ſtrange 
8 to affirm, that it ſhould detract from Virtues, 


exercis'd towards the Objects of it. 


Let us then not diddain, or ſet low thoſe Aids, which 
God and Nature have foraſh? d us with ; let us, as the 


old Philoſophers 4 8 it, ew Nature in the Pr acticc 


(1) Rom. Chap. i. ver. 317. 
2 l 
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of Lowe to all, This is the Old Commandment, as it is 


laid in zatur al Principles : And theſe Animadverſions 


open the Way to my ſecond Particular; under Which 
propos'd a preciſe Conſideration (which ariſes more 


directly from the Words) of Cbriſtian, Brotherly Love, 


to which we arc oblig” d by a ſapey added Obligation. 
In order to which, we will firſt remark the Diffe- 
rence between Moral ind Chriſtian Bencvolence : for 
there is the ſame Diſtinction between them, as between 
Wg Mor al and Chriſtian Virtues : which is made by 


the Lad and Motive of the Actions. The former may 


be practis d by the purely Moral Man, the latter only 
by the Religious One. The Moral Man doth good to 
his Fellow- creatures, becauſe Reaſon directs Ns to it; 
the Reliowus Man, becauſe not only Reaſon directs, but 


his [Ee Sotitnanas it. The former takes his Rule 


of Bencvolence from God the Creator and Governour ; the 


latter both from Him, and the Mediator and Redcemer 


of Mankind. The former knows no Difference in the 


Ol jccls of his Benevolence, but what ariſes from the 


common, civil and natural Relations : the latter acknow- 


ledges a Spiritual and Religious One. which is the moſt. 


momentous and important. Moral Men may diſpute 
much, and be at a Loſs about the Foundation of their 
7 e and Goodneſs : But the Religzous Man needs go 
no further than the Goſpel, WET he finds the Love 
of God, is the Baſ⸗ sof it, and the Actions of his Savi- 
gut are its Rule, Tis from this Diſtinction, that we 
nay beſt collect the Reaſon, why our r in the 
1 ext ſtyles this Precept 3 New Commandment, Becauſe. 
| _ ae —— What 
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ene en 
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what was preſerib'd i in it, the utmo/? Degree of Love, 


even to the Loſs of Liſe for the. Br ethren, which * 
practis d before in few ſignal Inſtances of Friends and 

Patriots, and thoſe handed down to Poſterity, as rare 
Examples of uncommon Fortitude, Piety and Conſtan- 


cy, was deliver 'd to his Followers, as a Chiiftiun Dit 1 
Men did not think this ncumbent upon them by hi 


Laws of Nature and Morality, which, when moſt cloſe- 


ly obſerv'd, fix'd the Bounds of the Love of their 


| Neighbour in their own Breaſt, made the Love of 


themſelves the Meaſure of it, preſcrib'd, that wc U 
do unto all Men, as we would the) ſhould do uno US, as a 


Proof, that d loved them, as our ſelves ; ſo that ſuch 
Facts were a kind of Swpereros o tion in Goodnels, and 


were repaid to them in the Fame and Glory they Gon ght, 
and adorn'd and celebrated with all the Pomp of En- 
comiums by admiring Poſterity. But the Chri/{:an Hero 
is to love his Bret hren better than himſclf confider' d in 

his temporal Capacity, and to be ready opor d proper 
Call to facritice his All for them. 


Again, it was ſtyl d a New Command, not only upon 


account of the Matter, but the Manner or} it. For natal 
Precepts are general Ruler, and extend to all: But this 
is a poſilive, particular Lujunlion of Love, and is linited 
both with reſpect to the Subject, to whom it is en- 

Join d, and the Object towards which it is to be exer- 


cisd. This is plain from the Context: By Ihe ſhall 
all Men know, that ye are my Diſaples ; if * Fic Love 
one for another. Here is evidently A Fae are made 
and the Love here enjoin'd, is manifeſtly confin'“ 85 


4: the 


13 


the Prothertocd ; ſince it was to be a Mark of Diſtincli- 


on, a ſort of Teſera, or Szmtol to diſtinguiſh thoſe, 
Sha were enliſted under his Banner. And hes Heer 
oder them wes Love. (1) Groims upon the Place inti- 
mates thus much; that it was ſtyl'd a Ve Commandment, 
becauſe it did not refer to the general Love of all, or 


to the Love of Conſunguinit) and Gratitude, but to 


the ſecial, mutual Love of Chriſtians, as ſucb. 
And ſince there is ſuch an Injunction upon us, 'tis 


ſure an Enquiry of Weight and Importance, tho' eaſy 


to be made, in what Particulars i it more eminently con- 
fiſts. The Expreſſion in the Text is at large; our Sa- 


viour there commands us to love one another, as he loved | 
us. We need only go for its Determination to the 3d 


Chapter of the 1ſt Epiſtle of St. Jobn, 16th and 17th 


Verſes, Hereby perceive we the Love of God, becauſe he 
laid down his Life for us, and we ought to lay down our 


Lives for the Brahren, But whoſo hath this World's 


Good, and ſeeth his Brother has Need, and ſhutteth up his 
ee, of Compaſſion from him, how danelleth the Love of 


God in him? This is an Argument a majori ad minus, 


and ſtands upon this Reaſon, that if we are to do = = 


greater, to part with our Lives for the Brethren, we muſt 
ſure do the lejjer, and be ready to part with our Goods 
tor them. So that this Love is a hearty Deſire to pro- 
mote the Welfare of our Brethren, eſpecially in their 
Keri Eſtate, which we muſt evidence, if Occaſion 


(1) Crit. Sac. 8 VI. Pag. 1771. 


11 

fo requires, by a Loſs of thoſe Things of temporal Con- 
cerument, which are moſt dear and precious to us. 

The Practice of the Primitive Cbriſtians in the Apo- 

flolick Age, and the noble Army of Martyrs in that, 
and ſucceeding times, were glorious and illuſtrious Com- 
ments upon the Text. They had no Property, but 
were rich in good Yorks, and as they had one Heart, 
and one Mouth, they had but one Hſtate. For we read, 
that amongſt them, all Thmgs were common. Nay, 
cven their Lives they eſteem'd not their own; ſince 
they were bought with a Price; and they willingly laid 
them down, when call'd to it, to ſhew their Obedi- 

ence to their Lord's Command, to bear Teſtimony to 
the Faith, to ſeal the Goſpel with their Blood, and to 
confirm and ſtrengthen the Brethren. 
Ihe Difference then between that untverſal Bencvo- 
tence, which our Saviour ſometimes recommends, and 
the Brotherly Love, which is the Matter of this New 
Command, is, that the one diſpoſes us to love one ano- 
ther, as Men, the other as Chriſtiaus. This Spiritual 
Relation ariſes to us from the Union in a Hcicty, con- 
nected by different Des than that of Mankind: in 
which the Fellow-Chriſtzans are Members, and Jeſus 
 Chrift the Head. Thence it is, that the (1) Primitive Diſ- 


_ cipline reſtrain'd the Catechumens, and thoſe, who were 


not initiated into the Church by Baptiſm from the Uſe 


of the Lord's Prayer, amongſt other Reaſons, poſſibly 
_ becauſe they could not addreſs to God by the Preface: 


Me Bingham's Origines Eccleſ. Book I. Chap. 4. Sect. 7, 
| : o 


[14 ] 


of it in the ſame Senſe, as the v, or faithful: who 


could ſay Our Father, as they were cube by Adoption; . 
from whence they became Brethren by Grace. By 


virtue of the voluntary Engagements, which we enter 


into, when we commence Members of this Society, 


we: Tagen ſubject to the Laws of its Governour, and 


are bound in Obligations, which we were not by the 


Laws of Nature. © Cate for every Member, is, by par- 
ticular Injunctions, incumbent upon all; "nh it the 


Member of another Body ſhould ſuffer, it ſure is not 


entitled to a Care from this, in every reſpect the ſame 
and equal. Is it fit, that the $ous of the Bond-woman 


{ſhould be Heir, ak the Children of the Free 2 Is it 


conſiſtent, that thoſe, who are at Enmity with Jeſus 
Chriſt, ſhould be nouriſh'd and cheriſh'd with the oe 


Love, as thoſe, who demand it in his Name? Are we 

bound to diſtinguiſh thoſe with the choiceſt of our 
Favours here, whom he has declar'd he ſhall be aſham'd 
of in his Kingdom: ? This is neither conſiſtent with the 


Tenour of 0 Scripture, or the Reaſon of the Thing. 


When therefore (1) St. Baſt, (2) St. Auſtin, and other 


Writers advance, 7 all Men are equall) the Objects 
Of our Love; they do not mean, that the ONO are 
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is 79.0 #1), T Ov mKNY 47, Io T pemY Ee oO St. Baſil. p. 465. 
Concio. 3. Vol. 3. 


(2) Omnes autem Homines æquè diligendi, ſed cum omnes prodefi 
non poſſis, his potiſſimum conſulendum. ell, qui pro Locorum & Tempo- 
rum vel quarumlibet Rerum Opportunitatibus conſtrictius tibi quaſi quadam 


Sorte junguntur. St. Aug. Tom. 3, Lib, I. Cap. 28. 
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equally worthy, or that the Love ſhould be equal in its 


Intenſeneſo, or Effects but that it ſhould be extended 
compreheaſrucly to all, tho not in the ſame Meaſure und 
Degree. 


It is beyond all Poſſibility of Falſhood, that our 


Saviour was the moſt good and bencvolent Character, that 


ever adorn'd and diffus'd its Influence over the World, 
or was recorded in the Annals of Time. He was in a 
proper and peculiar Senſe the 592 of God, who was 


Bencvolence and Goodneſs it ſelf ; and yet we find, that 


in his Converſe here, he aQually diſtinguiſh'd ſome 


Men from others, and particularly his Diſciples and Fol- 


lIwers from the reſt of Mankind by his Favours and 


| Graces. So that he recommended by Example, what 


he preſcrib'd by Precept, in this his New Commandment. 
And indeed, tho' it was impoſſible, that it ſhould 
have been a Duty under the State of Mature; yet Ibis 


Love is founded, as much, as untvcrſal Bencvolence, in the 
Reaſon of Things. (1) Forall our Love and Charity is in 


the Reaſon of Things owing to that Being, which is 
originally and abſolutely good. And in this Senſe there 
10 none good, ſave one, that 15 God. So that our Love 


ſhould principally) be directed to him. But becanſe he 


has been pleas'd to communicate his Goodneſs to the 
Creatures, we love them ſecondarily according to ſuch 
Communications. And becauſe al Hen partake in ſome 
meaſure of the divine Perfections and Communications, 


in this is founded the Duty of wnvcrſal Love and Be- 


(1) Tho. Aquin. 22dæ. Quæſt. XXV. Art. 1. Con. 
nevoleuce, 
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ne volence, and our Affection is to be extended to all 
Mankind, in whom we may diſcern the Image, Reſem- 
Hance and Similitude of the Deity. But the Chri/tian 
Man is purg'd from his original Guilt by the Waters 
of Baptiſm, and the Image of God is reſtor'd and re- 
new d in him to a nearer SNordlitude by the (1) Spirit of. 
Grace. That Religion therefore, which is exercis d in 
the Communication and len of the Shirit, 
muſt needs be an Obligation to ſfronger Love, and 
more ardent Affection, than the Tye of natural Religi- 
on can lay us under. Since at the Entrance into it we 
engage our ſelves in higher Bonds to one another, and 
in Conſequence of our Baptiſm become Partakers of 
ſuch Gifts and Graces, which make us more like God, 
and really render us more amiable and lovely; for 
which we love another for God's Sake, the Author of 
them, aud Jeſus Chriſt's Sake, by and for whom he 
beftows them. And herein ſays the Apoſtle, (2) We 
are paſſed fr om Death unto Lafe, becauſe we love the Bre- 
thren. (3) For Lovers of God, and cver y ono, that Invath, 
us born of God, and knoweth Ged He that loveth not, 
knoweth not God for God is Love, 
There is one Thing remaining, which I ſhall briefly 
obſerve to you to complete this Head: That as univer- 


(1) Sed Imaginem Dei in cunctis conſiderandam, cui -nihdl non Honoris 
& Dilectionis debeamus. In Domeſticis autem Fidei illam eandem dili- 
gentius obſervandam, quatenus per Chriſti Spiritum renovata eſt, & reſtau- 
rata. Joh. Calvin. Lib. 3. Cap. 7. Sect. 6. 

(2) St. John's 1ſt Epiſt. Chap. iii. ver. 44. 
(3) Chap. iv. ver. 17. 


1 


ſal Benevolence by no means excludes private Friend; Ji; 

ſo neither doth Brotherly Love exclude particular, 8 
g10us Friendſhip. For if an agreeable Manner, if a 

Likeneſs in Stadies and Inſtitution of Life, if Honeſty, * 
Vprightneſs and Integrity can unite the Minds of two 
moral Men ſo, that they can ſcarcely live without one 
another : A Communication in Spirituals, a more abun- 
dant Meaſure of God's Graces, higher Attainments in 
Knowledge, and ſuperior Gifts, may alſo unite the Souls 
of Religious Men with Bonds of more noble and excel- 
lent Affection. Notwithſtanding the Difference be- 
tween the Age of St. Paul and Timothy, there ſeems. 
to have ſubſiſted between them ſach a of Bi kind 
of Friendſhip, which is founded in Grace, as well as 


Virtue; whereas the other is founded only in the latter. 
+ The Marks and Properties of Friendſhip are the parti- 


cular Welfare of the Perſon below d, particular Bene- 
fits conferr'd and receivd, an ardent Deſire of the 


Converſe, and an e under the Abſence of him 


upon account of peculiar Graces : All which ſeem'd to 


combine together in St. Paul to diſtinguiſh Timothy, 


expreſs 'd in the moſt tender and engaging Manner at 


the Beginning of his ſecond Epiſtle to him. I thank. 
God, whom 1 ſerve from my Forefathers with pure Con- 


| ſcience, that without ceaſing 1 have Remembrance of thee 

in my Prayers, Night and Day. Greally de img to ſee 

thee, being mindful. of thy Tears, that I may be filled with 

Jo). When I call to 13 ance the unfeigned F. aith, 

which is in thee, which dwelt firſt in thy Grand- mother 

Lois, and thy Mother Eunice; and 1 am a that in 
Db 


thee 


[18 ] 


thee alſo.-- ---- Particular Prayers offer'd inceſſantly for his 


Well-Being, a warm Deſire to ſee him, a ſort of Ecſta- 
cy of Joy at the Thoughts of it, a Commemoration of 
his Kindneſs expreſs'd to him, ſounded upon a Remem- | 
brance of his Faith, which he had in a more excellent 


Meaſure, are all Notes of that Spiritual Friendſbip, which 


I have before deſcrib'd. And his Exception againſt 


Mark, who had been his Fellow- Apoſtle, .which- occa- 


ſion'd ſuch a ſharp Contention between him and Bar- 
nabas, as to cauſe a Separation, is a ſufficient Proof, 


that chere may be Chriſtian Love, where this kind of 
Fricndſhip is not ſubſiſting. 


To what has been faid, I ſhall ſubjoin ſome Reflec- 


tions by way of Inference and Uſe. 


1K, Since it has pleas'd God in his Providence evi- 


dently to diſtinguiſh Men by their natural Frame and 
Diſpoſition, and to bleſs ſome above others in their 
Complexions and Conſtitutions by a peculiar Turn to Bene- 


volence and Goodneſs, it ſeems, that when this Bleſſing 
is join'd with ſuperior Talents, and a higher Condition 

in the World, the Exerciſe of publick Virtue, ſuch as 

affects the univerſal Good, is the Charadler deſign'd by 


Providence for the Peron ſo endow'd. This he ought 


to endeavour to maintain, ſince he has (if I may ven- 


ture ſo to expreſs it) a kind of natural Grace to prompt 
him to it from within, Matter from without to anſwer 
the internal Fendencies to ſuch Virtue, and Capacities 


to regulate both in Point of Prudence and Diſcretion. 
It doth not from hence follow, that this kind of 
Fave ſhould be confin'd only to Perſons, ſo turn'd by 


Nature ; 


* — - 1 


7 I a—_ 


[19] 


Mature; but yet thoſe, who are ſo turn'd, and are re- 


gardleſs of the ſtill Voice within them, ſeem to neg- 


let a tacit Admonition from Providence, and rob the 
World of the Recommendation of ſuch Virtue from the 


Graces, which uſually ariſe to thoſe Actions, which are 


form'd according to the Bent of our Nature and Com- 


plexion. For, as rational Deductions of Duty are Laws, 


which bind the Moral, and Political Man; theſe innate, 
bencvolent Afﬀections have, as it were, the Force of Pre- 
cepts, inclining and diſpoſing us in the Communication 
of our Good: Which, tho' they do not diminiſh the 


Virtue of the Moral Agent, when he purſues them, yet 


render him the more inexcuſable, when he doth not. 
And, if to negle@ theſe internal Suggeſtions will 
aggravate our Sloth and Indolence, it is {ure highly 


criminal in thoſe, who not only fruſtrate the Ends, 
which they were deſign'd by the Author of Nature to 
promote, but ſuffer them to be perverted into Occaſi- 


ons of Sm. This has been ſo common a Miſcarriage, 


that GCood- Mature is come (by a kind of Catachreſts) to 


ſtand in our Language for V caleneſs and Folly. And 


indeed it is ſo, when it becomes ſubſervient to Vice, 


either in ſtopping the Courſe of Fuſtice againſt incorri- = 


gible Offenders; in perverting the Ends of Charity by a 


general Indiſcrimination of its Objects; in promoting 


the Cauſe of Errour by ſtifling our juſt Sentiments, 


leſt we ſhould oppoſe or pique the Perſons, who abet 
itz or by deluding us into baſe Compliances either 


in Principle or Practice, whilſt we permit our ſelves to 


be born down with the common Cry, or the faſhionable 
DD: 12 Odinion. 


— 
— ƷÜͤ—— — — — — —2— 
: n OT . 
K 2 8 = q 2 . : * re . 8 3 7 9 DHA ELON: — — let hr ha ee Z 
— — —— — . —·— ** A por” CO Gar — —— — —24 —ä—ä — " ns — Sos — — - * — = * : _— , a . * Fr 
WA — - —_ _ — 2 - oa —— 4 9 - „f — ä ů —— —-¾— - — 
— * J —— — — — es _— * m 9 
+ »- * * — 1 > Y 0 — — — — a ——_ * "FINS et ger * 
6 „ x ” ” 9 
2 . o = 
8 „ 6 « - 2 a 8 — — a _ — - ” a * . 4 * A - 6 
” _-_ * 2 > yt - "+ , — — — l N w 3 mogb — — 5 — EI a 4. — * — 
2 as * q b n a 
- o 8 = . — 222 
* 8925 . a — — 
14 bf b - 


[ 20 v3 

Opinion. Thus the teft, good Quality is turn'd by Cor- 
ruption into the worſt ; and theſe natural, internal Gifts 
are like the external Gifts and Bleſſings of Providence 
to thoſe Perſons, of whom the wc Man Hays, Tre 
Proſperity of Fools ſhall deſtroy them. 

Adly, The Neceſſity of attending to the Diſtindion of 
moral Benevolence and Chriſtian, Brotherly Love, may, 
from my ſecond, Particular, be eſtabliſn 4 againſt thoſe, 
who ſhall either inadvertently overlook it, or would bews- 
ingly confound them. For it is of the greateſt Conſequence 
to Religion in general, and to the Oeconomy and Go- 
fein of any Church in particular. Were theſe 
two Ideas to be left undiſtinguiſh'd, it would open a 
Way for all Manner of Anarchy, Diſorder and Alu- 
ſion. If by the Rule of univerſal Benevolence Men were 
entitled to the peculiar Favours of a Society, ſubſiſting 
upon particular, voluntary Engagements ; what Advantage 
then hath the Cbriſtian? And What Shadow of Rea- 
ſon remains for any Teſts in Religion, any Creed, any 
Articles, by which the Government of the Church is 
ine d. It would indeed bring the Point to this 
Argument. Becauſe this or that ingenious, or humane 
Perſon is a Man, therefore he ſhould be treated as a 
Chriſtian. No one can diſpute the Abſurdity of this. 
And ſhould any one do ſo, the ill Conſequences, at- 
tending ſuch a Proceeding, would be a glaring Refu- 
tation. | 

But thus far Benevolence and good Nature will oblige 
us, that we ſhould be cautious, leſt we injure any by 


unjuſt 
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onjuft Refleions, and wrong them in the tendereſt 
Part, their Religious Character. | 


ly and laſtly, It may ſuffice only to obſerve für 


ther how inconſiſtently they act, who take upon them- 


ſelves the Name of Chriſt, and are regardleſs to wear 


this diſtinguiſbing Badge of their Profeſſion. If we 


look back into the World, and reflect what trifling 
Cauſes have ſometimes rent and divided Cir ſtan King- 
doms and States, We ſhould be apt to 1magine, that 
the Authors of them thought Chriſtianity, as the re- 


markable Heathen ſaid of Virtue, to be but an empty 


Name. And fo, if we deſcend lower, and carry our 


Thoughts (for we muſt not permit our Tongues to go 
thither) amongſt the Tribe of Backbzters and Railers, 
and Zealots, and Tools, and Quacks in Divinity and Po- 


liticks, we ſhall be aſtoniſh'd to ſee ſuch Chriſtians. 


What a Reproach would it be to the Chriſtian Name, 
ſhould a Turk. or a 


Heathens, taken Notice of by Jertullian, concerning 


a 7c reverſe that Remark of the 


the-ardant Love of the primitive Chriſtians, in ſuch 
Terms, as theſe? See how theſe Chriſtians hate one 
another. And yet there is too good a Foundation for 
ſuch a Reflection. Let us but well conſider what a 


feveet and pleaſant Thing it is to wipe it of. If we do, 
it will be our Care and Concern to ſuppreſs every Cauſe 


of public Broils, and even every little Inſult to the 


Tertllian, Apol, 788 3t Edit, Par, Vide, inquiunt, u inyicem ſe 


diligant. _ 
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